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POPE PIUS XI 


VENERABLE BRETHREN: GREETING AND APOSTOLICAL BLESsS- 
ING. 
ISTORY as the light of truth and witness of the ages, 
if properly investigated and diligently explored, shows 
that the divine promise made by Jesus Christ: “I am with 
you all days, even to the consummation of the world’ has 
never failed His spouse, the Church, and will certainly 
never -fail in future. Nay more, the fiercer the waves on 
which the divine bark of Peter is tossed, in the course. of 
the centuries, the closer at hand and stronger is the aid of 
divine grace. This is what happened in the early days of 
the Church, not only when the Christian name was a hated 
stigma to be punished by death, but also when the True 
Faith of Christ, owing to the treachery of the sowers of 
heresies, especially in Eastern countries, was greatly con- 
fused and in imminent peril. As the persecutors of Catho- 
licity one after another perished miserably, and the Roman 
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Empire itself fell in ruins, so the heretics all, as withered 
branches? severed from the divine vine, could not drink in 
the sap of life, nor produce fruit. 

The Church of God, however, amid so many storms and 
changes in perishable institutions, relying solely on God 
has at all times proceeded on her way with sure and stately 
step, and has never ceased to guard devotedly the sacred 
deposit of evangelical truth confided to her by her Founder. 

These things occur to Our mind, Venerable Brethren, 
as We begin to address you by this letter on the most 
happy event, the celebration of the fifteenth centenary of 
the Ecumenical Council of Ephesus, in which the cunning 
impudence of the erring was exposed, and, supported by 
heavenly aid, the unshaken faith of the Church shone 
brightly. 


COMMEMORATION Is APPLAUDED 


We know how at Our request two excellent men* formed 
a committee to commemorate as worthily as possible this 
centenary, not only here in the chief city of the Catholic 
world, but among the nations everywhere. We know also 
how those to whom this charge was given by Us spared 
neither study nor labor, each to the best of his ability, 
that this salutary undertaking might be carried forward. On 
this alacrity of minds—with which nearly everywhere and 
with an altogether admirable cooperation bishops and dis- 
tinguished members of the laity freely responded to their 
utmost—We express Our hearty congratulations. By it We 
are confident the Catholic cause will reap in the future no 
slight advantage. 

Considering this event and all the facts and circum- 
stances connected with it, as the celebration draws to a 
close, and the sacred season when the Blessed Virgin Mary 
brought forth for us the Saviour comes round again, We, by 
the apostolical office which We hold from on high, deem 
it proper to communicate with you by this Encyclical Let- 
ter on this most important matter. We cherish the good 
hope that not only will Our words be pleasing and useful 
to you and yours, but also, that if the many who are 
separated from the Apostolic See, brothers and sons most 
dear to us, being moved by the quest of truth, reflect and 
ponder on them, they cannot help being led by history as 
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teacher of life, and affected by the desire at least of one 
fold and one Shepherd, and of embracing the true faith 
which is ever kept sound and entire in the Roman Church. 
In the process which the Fathers of the Council of Ephesus 
followed, in opposing the Nestorian heresy and conducting 
the Council, three dogmas of the Catholic Religion, which 
We shall treat principally, shine forth with brilliancy in the 
eyes of all: namely, that the person of Jesus Christ is one 
and divine; that the Blessed Virgin Mary should be ac- 
knowledged and venerated by everyone as really and truly 
the Mother of God; and that when matters of faith or 
morals are concerned the Roman Pontiff has from on high 
an authority which is supreme, above all others and sub- 
ject to none. 


I 


To proceed with order, as a beginning, We make Our 
own the sentiment and warning of the Apostle of the Gen- 
tiles to the Ephesians: “Until we all meet into the unity 
of faith, and of the knowledge of the Son of God, unto a 


perfect man, unto the measure of the age of the fulness of 
Christ; That henceforth we be no more children tossed 
to and fro, and carried about with every wind of doctrine by 
the wickedness of men, by cunning craftiness, by which 
men lie in wait to deceive. But doing the truth in charity, 
we may in all things grow up in Him Who is the Head, even 
Christ: From Whom the whole body, being compacted and 
fitly joined together, by what every joint supplieth, accord- 
ing to the operation in the measure of every part, maketh 
increase of the body, unto the edifying of itself in charity.’””* 

Just as the Fathers of the Council followed this apos- 
tolical exhortation with wonderful unanimity, so We wish 
that everyone without discrimination or prejudice should 
take it as addressed to himself and turn it to good account. 

As all know, Nestorius was the author of the whole con- 
troversy. He did not originate new doctrine by his own 
talent and study, but borrowed it from Theodore, Bishop 
of Mopsuestia, and undertook to popularize it zealously, 
after developing it and clothing it with the appearance of 
novelty with great array of language and sentiment, excel- 
ling as he did in the gift of expression. 

Born in Germanicia, a town of Syria, he went as a 
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youth to Antioch there to be instructed in sacred and pro- 
fane learning. In that city, so famous at the time, he 
first embraced the monastic life and next, owing to in- 
stability of character, left it and became a priest, taking 
wholly to preaching in the quest of human applause more 
than of the glory of God. The fame of his eloquence in- 
flamed the multitude and spread so far and wide that he 
was invited to Constantinople, then widowed of its Shep- 
herd, and not long after, with the hearty approbation of 
all, he was raised to the episcopal dignity. In this truly 
distinguished See, instead of ceasing to spread his perverse 
doctrines, he continued to teach and popularize them with 
still greater authority and boastfulness. 


Potnts oF Nestorius’ HERESY 


To appreciate the matter properly, it will help to touch 
briefly on the principal points of the Nestorian heresy. 
This highly elated man, claiming that there were two hypo- 
stases, the human of Jesus, and the divine of the Word, 
meeting in one common “prosopo” as he termed it, denied 
the marvellous and substantial union of the two natures, 
which we call hypostatic, and asserted that the only begot- 
ten Word of God was not made man, but was in human 
flesh only by indwelling, by good pleasure and by virtue 
of operating in it: that therefore He should be called not 
God but “Theophoron,” or god-bearer, in much the same 
manner as prophets and other holy men, owing to the 
divine grace imparted to them, might be called god-bearing. 

From these: perverse fabrications of Nestorius it was 
easy to recognize in Christ two persons, one divine, the 
other human. It followed necessarily that the Blessed 
Virgin Mary is not truly the Mother of God, Theotocos, 
but Mother rather of the man Christ Christotocos, or at 
most Theodochos, that is, the recipient of God.° 

Wicked dogmas of this kind, proclaimed not covertly 
nor obscurely by a private individual, but openly and 
plainly by the very Bishop of the See of Constantinople, 
created the greatest mental disturbance, especially in the 
Eastern Church. Among the opponents of the Nestorian 
heresy, who were numerous in the Eastern Empire’s capital 
city itself, was that most holy man and champion of Cath- 
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olic integrity, Cyril, Patriarch of Alexandria, who holds 
without question the principal place. As soon as he heard 
of the perverse opinions of the Bishop of Constantinople, 
he earnestly defended the orthodox faith, as he was most 
zealous not only for his own sons, but also for the erring 
brethren, and endeavored by letters to Nestorius written in 
a fraternal spirit to bring him back to the norm of Catholic 
truth. ; 

When, however, the obdurate pertinacity of Nestorius 
made useless this earnest effort of charity, Cyril, dutifully 
aware, and fearless champion, of the authority of the Roman 
Church, would not urge the matter by himself nor in so 
grave a case pass sentence without previously petitioning 
and obtaining the judgment of the Apostolic See. To the 
“Most Blessed” therefore “and most dear to God Father 
Celestine” he wrote a most respectful letter in which, in 
filial spirit, he says, among other things: “The longstanding 
custom of the Church requires that such matters be made 
known to Your Holiness.’® . . . “We are not breaking off 
communion with him openly and plainly until we shall have 
made these things known to your loving kindness. Deign 
therefore to declare your opinion so that it may be clearly 
known to us whether we should have anything in common 
with him, or tell him plainly that no one can have any- 
thing in common with, one who fosters and preaches such 
erroneous doctrine. Furthermore, your entire opinion and 
your decision in this matter should be clearly made known 
to the most pious and godfearing bishops of Macedonia and 
to every bishop in the East.’” 


CONDEMNATION OF THE HERESY 


Nestorius was not ignorant of the supreme authority of 
the Bishop of Rome over the universal Church. More 
than once, in fact, by letters written to Celestine, he at- 
tempted to prove the correctness of his teaching, and to 
preoccupy and win over the mind of the Pontiff to him- 
self, but in vain. Since therefore the ill-coined words of 
the heresiarch expressed serious errors, no sooner had the 
Bishop of the Apostolic See perceived these than, applying 
the remedy, lest the plague of heresy might become more 
dangerous by delay, he solemnly condemned the errors 
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found by a synodal examination, and decreed that they 
should be condemned by all. 

Now here We request you, Venerable Brethren, to ob- 
serve closely how greatly the procedure of the Roman Pon- 
tiff in this case differed from that which was followed by 
the Bishop of Alexandria. Although the latter occupied the 
See which ranked as primatial in the Eastern Church, he 
was unwilling, as We have said, to adjudge this most grave 
controversy about Catholic faith until he could learn the 
sacred decision of the Apostolic See. Celestine, on the 
other hand, convoking a synod in Rome, and weighing the 
matter carefully, by virtue of his supreme and absolute 
authority over the universal flock of Christ, solemnly de- 
creed and sanctioned what follows about the teaching of the 
Bishop of Constantinople. He wrote to Nestorius: “Know 
plainly therefore that this is Our sentence: Unless you preach 
what the Roman, the Alexandrian, and the Universal Cath- 
olic Church holds, and what the sacred and holy Church of 
Constantinople held so well up to your time, and unless 
within ten days from the time this covenant becomes known 
to you, you shall have in open and written confession con- 
demned this perfidious innovation, which aims at separating 
what the venerable Scripture has joined together, you are 
cast out from communion with the universal Catholic 
Church. This formula of Our judgment, with all the docu- 
ments, We have forwarded by Our esteemed deacon Possi- 
donius to my saintly fellow priest, the Bishop of the re- 
nowned city of Alexandria, who has fully reported to Us 
on this subject, so that as Our vicegerent he may make 
known Our decision to you and to all the brethren, as 
they should all know what is done, since the matter treated 
concerns them all.’’* 

The Roman Pontiff enjoined on the Patriarch of Alex- 
andria the execution of this sentence in these grave words: 
“Armed with the authority of Our See, and acting in Our 
stead, you will execute this sentence with strict vigor so 
that within the ten days as numbered in this covenant, he 
shall condemn his perverse preachings by written profession, 
and affirm that he holds concerning the birth of Christ as 
God the faith which the Roman Church, the Church of 
your holiness, and the faithful hold universally. Unless 
he shall do this, let your holiness provide for that Church, 


CP Ae ot whee OS OU eC 








THE LIGHT OF TRUTH 47 





and let him know that he is in every way removed from 
our body.’ 


RoME’s PLACE IN THE COUNCIL 


Some writers, however, both of earlier and more recent 
date, as if attempting to make light of the indisputable 
authority of the documents We have quoted, have put forth 
this opinion of the whole affair often in a proud and boast- 
ful spirit. Grant, they say thoughtlessly, that the Roman 
Bishop did issue a peremptory and absolute judgment 
which the Alexandrian Bishop, through enmity with Nes- 
torius, had provoked and gladly made his own: neverthe- 
less, the Council of Ephesus, convened afterwards, again 
passed judgment on the whole matter, that had been already 
judged and wholly reprobated by the Holy See, and decided 
by its own supreme authority what all should think of it. 
Whence, as they conclude, it follows that an Ecumenical 
Council has rights more powerful and valid than the au- 
thority of the Bishop of Rome. 

However, all who look diligently into facts and written 
documents for honest history, with minds wholly free of 
prejudices, can see how these men strive vainly to invest a 
counterfeit with semblance of truth. First of all, be it 
observed that when the Emperor Theodosius, and his col- 
league Valentinian in his name, convoked an Ecumenical 
Council, the sentence of Celestine had not yet reached Con- 
‘stantinople, and was in no way known there. Besides, 
when Celestine learned that the Council of Ephesus had 
been convoked, he did not object to the proposed delibera- 
tion; nay he even wrote to Theodosius'’® and the Alexan- 
drian Archbishop” praising this proposal, and delegated and 
sent as his legates to preside over the Council, the Patriarch 
Cyril, the Bishops Arcadius and Projectus, and the priest 
Philip. 

Now in doing this the Roman Pontiff did not leave to 
the arbitration of the Council the case as if undecided, but 
firmly adhering to “what has already been decided by Us,”*? 
he ordered the Fathers of the Council to execute the sen- 
tence imposed by him so that, conferring among themselves 
and offering prayers to God, they might endeavor to bring 
back the erring Bishop of the Constantinopolitan See to 
the unity of the Faith. Cyril inquired from the Pontiff 
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how he should act in the business, “whether the Sacred 
Council should admit a man who condemned what it held; 
or whether, as the time for indulgence had passed, the sen- 
tence already imposed should take effect.” 

Celestine wrote: “Let this be the part of your holiness 
and of the venerable brethren in the Council, that the strife 
arisen in the Church be suppressed, and let Us learn that, 
God helping, the affair is closed with the avowed correc- 
tion. We do not say We are not of the Council, because 
We cannot be absent from those, wherever they may be, 
with whom one faith still unites Us . . . We are there be- 
cause what is done there for all is in Our thoughts; We 
are acting spiritually, because We do not appear to act cor- 
porally. I am eager for Catholic peace, and I am eager for 
the salvation of one perishing if only he be willing to admit 
his ailment. This We say lest perhaps We might seem to 
be wanting to one who may be willing to correct himself. 
Let this show that Our feet are not swift to shed blood, since 
he knows that the remedy is offered to him.”’** 


ACCEPTANCE OF PAPAL AUTHORITY 


These words of Celestine reveal his paternal spirit, and 
prove most convincingly that before everything else he 
sought to have the true light of faith shine upon blinded 
minds and that he would rejoice at the return of the err- 
ing to the Church. Moreover, what he prescribed to his 
legates as they set out for Ephesus makes clear the con- 
cern and solicitude with which he ordered that the divinely 
bestowed rights of the Roman See should be kept safe 
and secure: “We command that the authority of the Apos- 
tolic See be protected, as the instructions which have been 
given you state. You are to be present at the Council 
since, should disputes arise, you are to. judge of the various 
opinions, not to take part in the contest.”** 

The legates did as instructed, with the Fathers of the 
sacred Council in full agreement. Indeed, in firm and 
faithful accordance with the most absolute commands of 
the Pontiff as stated above, when they arrived at Ephesus 
after the conclusion of the first session, they insisted that 
all the decrees enacted at the previous session should be 
submitted to them, to be confirmed and approved in the 
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name of the Apostolic See: “We request you to direct that 
we be shown all the acts of this sacred Council so that in 
accordance with the decision of our blessed Pope and of this 
sacred gathering we also may confirm... ”’° 

Before the entire Council the priest Philip uttered that 
remarkable opinion on the primacy of the Roman Church 
which the dogmatic Constitution of the Vatican Council 
itself quotes (Pastor Aeternus)**: “No one doubts, nay for 
centuries it has been known that the holy and most blessed 
Peter, prince and head of the Apostles, column of faith, and 
foundation of the Catholic Church, received from Our Lord 
Jesus Christ, Saviour and Redeemer of the human race, the 
keys of the Kingdom, that the power of binding and loosing 
sins was given to him; that up till now and forever he lives 
in his successors and exercises judgment.’’* 

What more? Did the Fathers of the Ecumenical Coun- 
cil object to the way the legates acted, or were they in any 
way opposed to it? On the contrary. Written documents 
have come down which establish most clearly their obedi- 
ental respect and reverence. In the second section of the 
Council when the pontifical legates, reading Celestine’s let- 
ters, said among other things: “In Our solicitude We have 
directed Our holy brothers and fellow priests, one in mind 
with Us, the Bishops Arcadius and Projectus and Our fel- 
low priest Philip, to be present at what is done and to 
perform what We have before decreed, not doubting that 
the assent of your holiness will be given to this... ”"* 
So far from resenting this ruling of the supreme judge, the 
Fathers of the Council, praising it, with one voice acclaimed 
the Supreme Pontiff with these utterances: “A just judg- 
ment! To the new Paul Celestine, to the new Paul Cyril, 
to Celestine, guardian of the faith, to Celestine one in 
heart with the Council, to Celestine the whole Council gives 
thanks; one Celestine, one Cyril, one faith in the Council, 
one faith the world over!’?® 


OTHER CONFIRMATIONS 


When it came to condemning and reprobating Nesto- 
rius, the Fathers of the Council did not think that the 
matter was for them to judge freely and all over again, 
but plainly professed themselves anticipated and bound by 
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the oracle of the Roman Pontiff. “Overtaking him (Nes- 
torius) as thinking and preaching impiously, and obliged by 
the sacred canons and the letter of our most holy father 
and fellow in the ministry, Celestine, Bishop of the Church 
of Rome, in a flood of tears we have to arrive at this sad 
sentence against him. Wherefore Our Lord Jesus Christ, 
outraged by his blasphemous utterances, by this most sacred 
Council has defined that the same Nestorius is deprived of 
the episcopal dignity and cut off from all sacerdotal asso- 
ciation and gathering.”*° 

Firmus, Bishop of Caesarea, proclaimed the very same 
thing in the second session of the Council: “The Apostolic 
and Holy See by letters of the most holy Bishop Celestine, 
which he has sent to most devoted Bishops, . . . even before 
he prescribed the decision and rule concerning this affair, 
which we also have followed . . . since Nestorius, when cited 
by us, has not appeared, we command that the formula be 
executed pronouncing on him canonical and apostolic judg- 
ment.”?? 

Now therefore the documents quoted by Us establish so 
expressly and significantly that the belief in the authority of 
the Roman Pontiff over the entire flock of Christ, subject 
to none and infallible, flourished in those days in the uni- 
versal Church, as to recall to Our mind that clear and bril- 
liant statement of Augustine a few years before the judgment 
brought by Pope Zosimus in his Tractorial Letter against the 
Pelagians: “In these words of the Holy See Catholic belief 
is so venerable and well founded, so certain and clear, that 
no Christian may doubt it.”*? 

Would that the most holy Bishop of Hippo could have 
been present at the Council of Ephesus; grasping with his 
keen intellect the point at issue between the disputants, how 
ably he would have shed light on the dogmas of Catholic 
truth and defended them with his courage! However, when 
the legates of the Emperors reached Hippo, to hand him the 
letters of invitation, there was nothing to be done, except 
to mourn over the extinction of that surpassing splendor of 
Christian wisdom and his See ravaged by the Vandals. 

You are aware, Venerable Brethren, that some who are 
engaged in historical investigation specialize not only in 
clearing Nestorius from the stain of heresy, but also in 
accusing the most holy Alexandrian bishop Cyril of a 
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wicked rivalry, of calumniating Nestorius as an enemy and 
of contending with all his might to bring about his con- 
demnation for things he did not teach. Indeed, the de- 
fenders of the Bishop of Constantinople do not hesitate to 
brand with this grave incrimination Our most blessed prede- 
cessor Celestine himself and even the sacrosanct Council of 
Ephesus. 


GENERAL RECOGNITION OF DECREE 


However, the universal Church answers by reprobating 
this vain and rash venture. At all times she has recognized 
that the condemnation of Nestorius was justly pronounced, 
that Cyril’s doctrine was orthodox, and she has ever re- 
garded with veneration the Council of Ephesus as one of the 
Ecumenical Councils celebrated under the inspiration of 
the Holy Spirit. 

Indeed, passing by many of the most convincing written 
documents, everyone surely knows that very many of the 
disciples of Nestorius—who had before their eyes the course 
of events, and who had no tie of relationship with Cyril— 
although they had been drawn to the other side out of 
friendship with Nestorius and on account of the strong at- 
traction of his writings and the very exciting ardor of his 
controversies, after the Council of Ephesus, as if they had 
been stricken by the light of truth, they gradually deserted 
the heretical Constantinopolitan Bishop as one to be 
shunned by the law of the Church. Of these there were 
certainly many survivors when Our predecessor of happy 
memory, Leo the Great, wrote as follows to Paschasinus, 
Bishop of Lilybeum, his legate to the Council of Chalce- 
don: “You know that the whole Church of Constantinople 
with all its monasteries and many bishops agreed in sub- 
scribing to anathematize Nestorius and Eutyches and their 
dogmas.** In a dogmatic letter to the Emperor Leo he 
proclaimed Nestorius in the plainest terms as a heretic and 
teacher of heresy with no one to gainsay it. “Anathema 
therefore,” he says, “to Nestorius, who believed the Blessed 
Virgin Mary was Mother not of God but of man only; 
who did not believe that there was one Christ in the Word 
and in the flesh, but one person in the flesh and another 
of the Deity, and preached as separate and apart one son 
of God, another son of man.’’** As all should know, the 
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Council of Chalcedon sanctioned this by reprobating Nes- 
torius again and praising the doctrine of Cyril. Our most 
holy predecessor, Gregory the Great, had scarcely been 
raised to the Chair of Peter when in his synodical letter to 
the Eastern Bishops, after mentioning the four Ecumenical 
Councils—of Nice, Constantinople, Ephesus and Chalcedon 
—he makes this most noble and most important statement: 
“On these as on a foursquare stone rises and stands the 
structure of faith and of each one’s life and action. Who- 
soever does not cling to their solidity, even though he be a 
stone, lies outside the structure.’’*® 

It should be clear to all therefore that Nestorius really 
preached heretical tenets, that the Patriarch of Alexandria 
was a strenuous defender of Catholic faith, and that the 
Pontiff Celestine, with the Council of Ephesus, guarded the 
ancient doctrine and the supreme authority of the Apostolic 
See. 


II 


Let us now, Venerable Brethren, proceed to investigate 
further those points of doctrine which the Ecumenical 
Council of Ephesus openly professed and sanctioned with 
its authority by the condemnation of Nestorius. Besides 
condemning Pelagius and his followers—one of whom Nes- 
torius surely was—the principal matter in question, and one 
on which the Fathers solemnly and almost unanimously 
agreed, was that the opinion of the heresiarch was impious 
and opposed to Holy Writ, and that what he rejected is 
therefore certain, namely, that there is one person in Christ, 
and that divine. Since Nestorius, as We have said, stub- 
bornly contended that the Divine Word is not substantially 
and hypostatically united with human nature, but by a cer- 
tain accidental and moral bond, the Fathers at Ephesus, in 
condemning the Bishop of Constantinople, clearly professed 
the right doctrine of the Incarnation to be held firmly by all. 
In letters and capitularies sent previously to Nestorius and 
inserted in the Acts of this Ecumenical Council, Cyril, in 
wonderful agreement with the Roman Church, maintained 
this in these learned and insistent words . . . “On no ac- 
count is it lawful to divide our one Lord Jesus Christ into 
two sons . . . For Scripture does not say that the Word as- 
sociated with Himself the person of man, but was made 
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flesh. That the Word was made flesh means It communi- 
cated like us with flesh and blood. It made our body Its 
own and came forth as man from a woman not losing 
divinity nor origin from the Father, but, in assuming flesh, 
It remained what It was.”¢ 

We are taught by Sacred Scripture and by divine tradi- 
tion that the Word of God united Itself not to any indi- 
vidual man, already in existence, but that the one and the 
same Christ is the Word of God dwelling in the bosom of 
God before all ages, and made man in time. Divinity and 
humanity in Jesus Christ, Redeemer of the human race, 
are bound together in the wonderful union which is justly 
styled hypostatic, and this is proved most clearly in Holy 
Writ wherein the one Christ is called not only God and 
Man, but distinctly held also as God and likewise as man, 
and, finally, as man to die, and as God to rise from the 
dead. 

In other words, He Who is conceived in the womb of 
the Virgin by the action of the Holy Spirit, born, laid in 
the crib, calling Himself son of man, suffers, dies nailed to 
the Cross, is altogether the same, called by the Eternal 
Father in a wonderful and solemn manner: “My Beloved 
Son,”*? with divine power grants pardon for sin,”* restores 
by His own power the sick to health*® and recalls the dead 
to life.*° All this is clear evidence of two natures in Christ, 
from which proceed works that are divine and human, and 
shows also very clearly that Christ is one, God and man 
alike, through the unity of the Divine Person by which he 
is called “Theantropos.” 


DoctTRINES APPROVED AND CONFIRMED 


It is clear to all that this doctrine handed down by the 
Church has been approved and confirmed by the dogma of 
human Redemption. For how could Christ, said to be 
“First born of many brethren,’’** wounded on account of 
our iniquities,** redeem us from the servitude of sin unless, 
like ourselves, he possessed human nature? In like manner, 
by what right could He be said to satisfy the justice of the 
Heavenly Father, outraged by the human race, unless by 
His Divine Person He was able to do so by His immense 
and infinite dignity? 

This principle of Catholic truth cannot be contradicted 
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for the reason that our Redeemer, not having a human per- 
son, should seem to lack some perfection of His human 
nature and therefore as man be inferior to ourselves. As 
Aquinas shrewdly and wisely reminds us: “Personality be- 
longs to the dignity and perfection of any being in so far as 
the dignity and perfection of any being require that it 
should have its own existence as is understood, by the term 
person. It is, however, a greater dignity for anyone to exist 
in someone of greater dignity than to have one’s own ex- 
istence. Therefore human nature is more dignified in Christ 
than in us, because in us with our own existence it has its 
own personality, whereas in Christ it exists in the person 
of the Word. As it pertains to the dignity of the form to 
be the completion of the species, so the sensitive nature in 
man is more noble because of its conjunction with the more 
noble completing form than it is in the brute animal in 
which it is the completing form.’’** 

Moreover it is worth while observing that as Arius, that 
most nefarious subverter of Catholic unity, opposed the 
divine nature of the Word consubstantial with the Eternal 
Father, so Nestorius, arguing in a wholly different manner, 
by denying the hypostatic union of the Redeemer, denied 
to Christ divinity full and entire as not being the Word. 
If, as he rashly divined, the divine and human nature in 
Christ were united only by a moral connection—which, as 
We have said, the prophets and others of heroic Christian 
holiness had obtained on account of their union with God— 
the Saviour of the human race would differ little or not at 
all from those whom He redeemed by His grace and blood. 
With the abandonment therefore of the doctrine of the hypo- 
static union, on which the dogma of the Incarnation and 
human Redemption rests and depends, the whole foundation 
of the Catholic religion falls away in ruin. We do not 
wonder therefore that the entire Catholic world trembled 
before the perilous advance of the Nestorian heresy; nor 
do we wonder that the Council of Ephesus zealously resisted 
its rash and very crafty attack on the ancestral faith and, 
by: executing the sentence of the Roman Pontiff, overthrew 
it with dire anathema. 

We therefore, responding with minds in concord with 
every age of the Christian era, venerate as Redeemer of 
the human race not “Elias . . . nor one of the Prophets” 
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in whom the God of heaven dwells by His grace, but with 
the Prince of the Apostles, acknowledging like him this 
heavenly mystery, with one voice proclaim: “Thou art 
Christ, Son of the living God.”** 








With this dogma of truth safely established, it is easy 


to conclude that the entire fabric of mundane things has 
by the mystery of the Incarnation been invested with a 
dignity greater than can be imagined, far greater than 
that to which the work of creation was raised. Among the 
offspring of Adam there is One, namely Christ, Who at- 
tained everlasting and infinite divinity, and Who is united 
with it in a mysterious and most intimate manner; Christ, 
We repeat, our brother, possessed of human nature, but 


God with us, or Emmanuel, Who by His grace and merits 
has brought us back to the divine Author and recovered 
for us that heavenly blessedness from which by original sin 
we had fallen away. Let us therefore be of grateful mind, 
follow our precepts, imitate our examples. In this way we 
shall be partakers of the Divinity, “Who deigned to partake 
of our human nature.’’*® 


THOSE WHO WANDERED From FAITH 


At all times, as We have said, through the course of ages 
the true Church of Jesus Christ has diligently safeguarded 
this genuine and incorrupt doctrine on the personal unity 
and divinity of its Founder, but unfortunately it is other- 
wise among those who wander most pitiably outside the one 
fold of Christ. We regret that, whenever anyone separates 
himself obstinately from the infallible teaching of the 
Church, he loses gradually the certain and true doctrine 
about Jesus Christ. If we should ask the many different 
sects, those especially dating from the XVI and XVII cen- 
turies and still bearing the honored name Christian, all of 
which at the time they broke away professed firm belief in 
Christ as God and man, what they now think of Him, we 
would receive various and often conflicting answers. -In- 
deed, few of them have kept the right doctrine and full faith 
concerning the person of our Redeemer; the others, even 
when they affirm something like it, seem to be like evapor- 
ated perfumes bereft of their essence. They present Jesus 
Christ as man, endowed with divine gifts, united more than 
others in some hidden way with divinity, very close to God; 
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but they are far removed from a full and sincere profession 
of Catholic faith. Others still admit nothing divine in 
Christ, believe He is merely man favored, it is true, with 
unusual gifts of body and soul, but liable to error and to 
human frailties. Hence it appears clearly that all these, 
like Nestorius, wish by rash endeavor “to dissolve Christ,” 
and therefore, according to the Apostle John, are not of 
God.** 

From the exalted summit of this Apostolic See We 
therefore, with fatherly spirit, call upon all who glory in 
being disciples of Christ,-and who place in Him their hope 
of salvation, of each one in particular and of human society, 
to cling always fast to the Roman Church in which Christ 
is believed with one faith, whole and perfect, worshipped 
with sincere adoration, and loved with undying flame of 
burning charity. Let those who preside over flocks sepa- 
rated from us remember how their forerunners solemnly pro- 
‘fessed the faith of Ephesus, and how in the past as in the 
present it has been kept and earnestly defended by this 
supreme Chair of Truth. Let them remember that this 
genuine unity of the faith rests and stands only on the one 
rock set by Christ, and further that it has been preserved 
safe and secure by the supreme authority of the successors 
of Blessed Peter. 

On this unity of the Catholic religion We discoursed a 
few years ago in the Encyclical Letter Mortalium Animos, 
but it will help to recall this briefly to mind, since the hypo- 
static union of Christ, solemnly affirmed in the Council of 
Ephesus, brings back and puts before us the image of that 
unity by which our Redeemer wishes His mystical Body, 
the Church, to be distinguished as one body*’ “fully com- 
pacted and joined together.”** If the personal unity of 
Christ exists as the mysterious exemplar with which He 
wishes the structure of Christian society to conform, every- 
one can see that this certainly cannot result from a feigned 
combination of discordances, but only from one hierarchy, 
one teaching body, one rule of belief, one Christian faith.*° 
To this unity of the Church which is kept by communion 
with the Apostolic See Philip, the legate of the Bishop of 
Rome, witnessed when, reading the letters of Celestine with 
the unanimous applause of the Fathers of the Council, he 
uttered these memorable words: “We give thanks to this 
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sacred and venerable Council, for as the letters of our holy 
and blessed .Father were read to you, your holy members 
have followed them with your holy salute to the holy head, 
and with your holy acclamations. Your holiness is aware 
that the blessed Apostle Peter is the source of all faith and 
chief of the Apostles.”*° 

Now if ever, Venerable Brethren, all good men should 
be bound together in professing one and the same sincere 
faith in Jesus Christ and His mystical Spouse the Church, 
when everywhere so many men strive to throw off the yoke 
of Christ,-spurn the light of His doctrine, shut off the chan- 
nels of His grace, repudiate the divine authority of Him 
Who has become “a sign of contradiction.”*? Since in- 
numerable evils result from this deplorable desertion: of 
Christ and increase daily, it is time that all should seek a 
remedy from Him Who is the One “under heaven given unto 
men, whereby we must be saved.’’*? 

In this way alone, with the Sacred Heart of Jesus in- 
spiring the souls of mortals, can happier times come to the 
individual, the family and to civil society, so bitterly dis- 
turbed in these days. 


III 


From this principle of Catholic doctrine, which We have 
treated thus far, there necessarily follows the dogma of the 
divine motherhood which we predicate of the Blessed Virgin 
Mary, as Cyril reminds us, “not that the nature or divinity 
of the Word took its origin or beginning from the holy Vir- 
gin, but that He derived from her His sacred body perfected 
by an intelligent soul to which the Word of God hypo- 
statically united is said to be born according to the flesh.”* 

If the Son of the Blessed Virgin Mary is God, she cer- 
tainly who bore Him should rightly and deservingly be 
called Mother of God. If the person of Jesus Christ is one 
and divine, surely Mary is not only Mother of Christ but 
she should be called Deipara, Theotocos. She who was 
saluted by Elizabeth, her relative, “Mother of my Lord,’** 
who is said by the Martyr Ignatius to have brought forth 
God,*® she from whom Tertullian says God was born,* 
we can all venerate as the benign parent of God, whom the 
eternal Godhead favored with fulness of grace and honored 
with so much dignity. 
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Moreover, no one can reject this truth handed down 
from the first ages of the Church, because the Blessed 
Virgin Mary gave to Jesus Christ a body but did not gen- 
erate the Word of the heavenly Father; for Cyril in his 
day rightly and luminously answers that as all in whose 
womb our earthly fabric is procreated, but not a human 
soul, are truly mothers and are styled so, so in like man- 
ner through the unity of person of the Son she acquired 
divine maternity.*’ Rightly therefore the impious opinion 
of Nestorius which the Bishop of Rome, led by the divine 
spirit, had condemned the year before, was again solemnly 
reprobated by the Council of Ephesus. 

So great was the piety of the people of Ephesus to 
the Virgin as Deipara, and so intense their love that on 
hearing the judgment of the Fathers of the Council they 
acclaimed them with an outpouring of joy, and forming 
ranks with blazing torches they accompanied them to their 
homes. Surely she, the great Parens Dei, smiling sweetly 
from heaven on that remarkable spectacle, took care of 
her children of Ephesus and all the faithful of Christ in 
the Catholic world who were disturbed by the treachery 
of the Nestorian heresy, with maternal heart and ever ready 
assistance. 

From this dogma of the divine maternity, as from a 
hidden spring of gushing water, flows the singular grace of 
Mary and, after God, her great dignity. Indeed, as Aquinas 
“The Blessed Virgin is Mother of God, and therefore by far 
certain infinite dignity from the infinite good God is.’** 
This Cornelius a Lapide develops and explains more fully: 
“The Blessed Virgin Mother of God, and therefore by far 
excels all the angels, even the seraphim and cherubim. She 
is Mother of God, therefore most pure and holy, so much so 
that under God no greater purity can be imagined. She is 
Mother of God, and therefore whatever privilege has been 
granted to any of the saints (in the way of grace ingratiat- 
ing, gratum faciens), that she has above all.’’*® 


CaTHOLIc Piety TowarD MARY 


Why therefore should so many innovators and non- 
Catholics bitterly condemn our piety toward the Virgin 
as Deipara as if we took away a worship due to God alone? 
Do they not know or consider attentively that nothing can 
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be more pleasing to Christ Jesus, Who certainly loves His 
mother with a boundless love, than that we should venerate 
her, love her ardently, and, by imitating her most holy ex- 
ample, endeavor to obtain her powerful patronage? 

Here We cannot pass over in silence what is of great 
comfort to Us, the fact that in our days some of the inno- 
vators know better the dignity of the Virgin as Deipara 
and are drawn and disposed to reverence and honor her 
diligently. Provided this proceeds from a serious and sin- 
cere conscience, and not with the motive of winning the 
favor as Catholics, as we have found in some places, We 
trust that, through the works and prayers of all good peo- 
ple, and the intercession of the Blessed Virgin, these may 
be at length brought back to the fold of Jesus Christ, and 
in this way to Us, who, though unworthy, act in His place 
on earth and exercise His authority. 

We feel that We should mention another function of 
the Motherhood of Mary, Venerable Brethren, which is still 
more pleasant and delightful. Since she brought forth the 
Redeemer of the human race and of all of us, whom the 
Lord Christ has willed to regard as brothers, she is in a 
certain manner the most benign mother.*° 

Our predecessor of happy memory, Leo XIII, wrote: 
“Such a one God gave us in whom, as He chose her for 
Mother of His Only Begotten, He implanted a maternal 
heart, capable of nothing but love and forgiveness; such by 
His own acts Jesus Christ manifested her, since He was sub- 
ject and of His own accord obedient to her as a son to a 
mother; such He proclaimed her from the Cross when He 
committed the whole human race, through the disciple John, 
to be cared for and cherished by her; such finally she dedi- 
cated herself when, assuming, with great courage, the vast 
responsibility of the heritage left by her divine Son, she 
began at once to discharge maternal duties to all.”™ 

Wherefore let us be drawn to her by a certain very 
powerful impulse and let us trust to her confidently all 
that is ours—joys, if we rejoice; woes, if we are in trial; 
hopes, if we endeavor to rise to better things. If the 
Church falls on difficult times, if faith wanes and charity 
grows cold, if morals, private and public, grow worse, if 
any danger threaten the Catholic cause or civil society, let 
us have recourse to her begging help from heaven; in the 
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supreme trial of death, when all hope, all help, is gone, let 
us lift: up our eyes in tears and trembling, imploring 
through her pardon from her Son and eternal joy in heaven. 


PLEA FOR UNITY 


With more ardent effort therefore in the present needs 
under which we labor, let all go to her, and with supplica- 
tion beg earnestly “that, by interceding with her Son, the 
erring nations may return to Christian principles and pre- 
cepts, on which the foundation of public welfare rests, and 
through which desirable-peace and true happiness flourish 
in abundance. From her also let them more earnestly 
pray for what all should have most at heart, that Mother 
Church may have liberty and the fruit of it in tranquillity, 
a liberty which it will use for the sole purpose of procuring 
the highest interests of mankind, and from which harm has 
never come to individuals or states, but always many very 
great benefits.” 

Under the auspices of the heavenly Queen, We desire 
all to beg for a very special favor of the greatest impor- 
tance, that she who is loved and venerated with such ardent 
piety by the people of the East, may not permit that they 
should: be unhappily wandering and still kept apart from 
the unity of the Church and thus from. her Son, Whose 
Vicar-on earth We are. May they return to the common 
Father whose judgment the Fathers of the Council of 
Ephesus accepted so reverently, and whom they all saluted 
ast “guardian of the faith.” May all return to Us, who feel 
for all a paternal kindness, and who repeat as Our own 
those most loving words with which Cyril. appealed to Nes- 
torius: ““May the peace of the Church be preserved and may 
the bond. of love and concord remain unbroken among the 
priests of God!”** 

Would, moreover, that very soon the happiest of days 
might dawn when the Virgin Mother of God, looking out 
through her image so exquisitely worked in mosaic under 
Our predecessor Sixtus III in the Liberian Basilica, and 
restored by: Us to its original beauty, would see the sepa- 
rated children returning to venerate her with Us with one 
mind and one faith! That certainly would be Our greatest 
possible joy. 

We deem it auspicious that We are celebrating Our 
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tenth anniversary; We, who have defended the dignity 
and sanctity of the chastity of marriage against the as- 
sault of all manner of fallacy,°* and who have solemnly 
championed the sacred rights of the Catholic Church in 
the instruction of youth, and set forth and explained the 
manner in which it is to be imparted and the principles to 
which it should conform.®® The directions We have given 
on both subjects are in accordance with the exalted ex- 
emplar of the divine maternity and of the family of Naza- 
reth. As Our predecessor of happy memory, Leo XIII, 
says: “In Joseph fathers of families have the most beauti- 
ful model of fatherly attention and providence; in the most 
holy Virgin Mother of God the most extraordinary pattern 
of love, modesty, perfect submission and fidelity; in Jesus, 
Who as son of the household was subject to them, a Divine 
Exemplar of obedience to admire, cultivate and imitate.””® 

In a special manner is it opportune that those mothers 
of our day who, wearied of child-bearing or of the matri- 
monial bond, have neglected or violated the obligation they 
assumed, should look and meditate intently upon Mary, who 
ennobled the responsible charge of motherhood to the high- 
est degree. This inspires the hope that with the grace re- 
ceived through the Queen of Heaven, they may become 
ashamed of the dishonor branded on the great sacrament of 
matrimony and be happily moved, as far as possible, to 
attain to her wonderfully laudable virtues. 


MAss OF THE DIVINE MATERNITY 


If all these things should result as We counsel, if do- 
mestic society—the principle and foundation of all human 
intercourse—should revert to the most exalted standard 
of this holiness, we could in time provide a remedy for our 
dangerous evil conditions. 

May it so happen that “the peace of God which sur- 
passeth all understanding keep the minds and hearts of 
all and, with all our minds and forces united, may the 
longed-for Kingdom of Christ be established!’®* 

We shall not conclude this Letter without announcing 
something that will surely please you greatly. We desire 
that this centenary shall have a liturgical memorial, which 
will help to revive piety toward the great Mother of God 
among clergy and people. Wherefore We have directed 
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the supreme Congregation of Sacred Rites to issue a Mass 
and Office of the Divine Maternity to be celebrated by the 
universal Church. 

Meantime, as presage of heavenly gifts and a mark 
of Our paternal will, We bestow affectionately in Our Lord 
on you, each and all, Venerable Brethren, and on your 
clergy and people, the Apostolical Benediction. 

Given at Rome, in Saint Peter’s, 25 December, on the 
Feast of the Birth of Our Lord Jesus Christ, in the year 
1931, the tenth of Our Pontificate. 

PIUS PP. XI. 





References in the Encyclical 


(Note: The paragraph headings in the foregoing text were inserted 
by the Editor; they are not a part of the official document.) 


1Matt. vii, 20. 

2John xv, 6. 

8Letter to the Most Eminent Cardinals, B. Pompili and A. Sin- 
cero, d. 25 Dec., 1930, Acta Ap. Sedis, Vol. XXIII, pp. 10-12. 

4Ephes. iv, 13-16. 

5Mansi, Conciliorum Amplissima Collectio IV, c. 1007; Schwartz, 
Acta Conciliorum Oecumenicorum 1, 5. p. 408. 

6Mansi, I.c., IV, 1011. 

7™Mansi, l.c., IV, 1015. 

8Mansi, l.c., IV, 1034 sq. 

®Migne, P.L., 50, 463; IV, 1019 sq. 

10Mansi, l.c., IV, 1291. 

11Mansi, I.c., IV, 1292. 

12Mansi, l.c., IV, 1287. 

18Mansi, Ic., IV, 1292. 

14Mansi, l.c., IV, 556. 

15Mansi, L.c., IV, 1290. 

16Conc. Vatic., sess. IV, cap. 2. 

17™Mansi, I.c., IV, 1295. 

18Mansi, l.c., IV, 1287. 

19Mansi, I.c., IV, 1287. 

20Mansi, l.c., IV, 1294 sq. 

21Mansi, L.c., IV, 1287 sq. 

22Epist. 190, Corpus scriptorum ecclesiasticorum latinorum, 57, 
p. 159 sq. 

23Mansi, l.c., VI, 124. 

24Mansi, l.c., VI, 351-354. 

25Migne, P.L., 77, 478; cfr. Mansi, l.c., IX, 1048. 

26Mansi, l.c., IV, 891. 

27Matt. iii, 17; xvii, 5. 2 Peter i, 17. 

28Matt. ix, 2-6. Luke v, 20-24. vii, 48, al. 

29Matt. viii, 3. Mark xiv, 1. Luke v, 13. John ix, al. 

30John xi, 43. Luke vii, 14 al. 

31Rom. viii, 29. 

82Jsaias liii, 5. Matt. viii, 17. 

88Summ. Theol. 111.11.2. 


63 





64 REFERENCES IN THE ENCYCLICAL 





34Matt. xvi, 14. 

35Roman Missal. 

36] John iv, 3. 

871 Cor. xii, 12. 

38Ephes. iv, 16. 

39Encycl. “Mortalium Animos.” 

40Mansi, l.c., IV, 1290. 

41Luke ii, 34. 

42Acts iv, 12. 

43Mansi, l.c., IV, 891. 

44Luke i, 43. 

45Ephes. vii, 18-20. 

46De Carne Christi, 17 P.L. II, 781. 
47Mansi, l.c., IV, 599. 

48Theol. III, a.6. 

49Matt. i, 6. 

50Rom. viii, 29. 

51Encycl. “Octobri Mense Adventante,” Sept., 1891. 
52Encycl. s.c. 

53Mansi, l.c., IV, 891. 

54Encycl. “Casti Connubii,” Dec., 1930. 
55Encycl. “Divini Illius Magistrii,” Dec., 1929. 
56Litt. Apost. “Neminem fugit,” Jan., 1892. 
57Phil. iv, 7. 








Catholics and Disarmament 


JoHN EPPSTEIN 


In his recent Apostolic Letter, the Holy Father mentioned the “un- 
bridled race for armaments” as one of the causes of the current 
crisis and pleaded for a wider understanding among Cath- 
olics of the moral questions involved in Disarmament. 

The following paper is reprinted from the Catholic 
Survey, the Bulletin of the Catholic Council 
of International Relations 


ISARMAMENT dominates the international horizon. 
For that reason, and because it so obviously concerns 
morals, Catholics cannot remain indifferent to it. But we 
must be careful to distinguish two questions. First, whether 
it is in itself right and therefore desirable that there should 
be a general diminution by members of the society of nations 
of their naval, military and air forces in the common in- 
terest: the second, what at any given time should be the 
extent of such a reduction. 

On the first, of which alone we can treat, we can bring 
to bear the combination of moral philosophy and some spe- 
cific papal teaching. The latter is clearly a matter of per- 
sonal opinion. Catholics may therefore differ widely among 
themselves since each can only judge from his own experi- 
ence and the data before him. 

There are certain psychological obstacles lodged at the 
back of many Catholic minds. The most common and the 
most respectable is the conviction that because the nations 
of the world as a whole are neither Catholic nor animated 
with the Christian spirit, there cannot be any abandonment 
or diminution of preparations for war, which is what Dis- 
armament means. Closely connected with this there is the 
feeling that the threat of aggression by Soviet Russia, 
avowed enemy of the Christian name, is itself sufficient rea- 
son or excuse for giving up any attempt at the general limi- 
tation of Armaments. 

It is quite true that the Church’s first duty is to spread 
the Gospel, and that no Catholic can confidently expect a 
great reform of human society except through a return to 
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Christian principles. It is also true that one of the main 
motives of the mediaeval and counter-Reformation Popes in 
striving to stop war and preparations for war between Chris- 
tian princes was to unite them against the Moslem and 
heretic. Must we, then conceive the just use of arms as 
being intrinsically connected with the spread of Christianity 
or the defence of Christian institutions? 

This problem was faced and unravelled by Suarez, who 
taught that there could be no just cause of war other than 
that based upon the natural rights. If it is right to fight 
the heathen in order to protect Christian converts or to de- 
fend Christian interests against the Saracens, it is, he would 
say, because the natural rights of these Christians have been 
violated. 

The main appeal for peace by the Popes from St. 
Clement I in his Epistle to the Corinthians to Pius XI in 
his Christmas Allocution of 1930 is based upon the doctrine 
of the mystical Body of Christ. But the obligation to up- 
hold peace based upon justice must apply to our dealings 
with all men and to the dealings of all nations with one 
another whether Christian or not. All who have read the 
declarations of the last four Popes on international peace 
will have noticed that they urge the avoidance of war, or 
in the case of Benedict XV, the termination of war, between 
all nations without regard to their actually being Christian. 

We must, therefore, avoid the pseudo-fatalism of those 
who say that any attempt to organise a better international 
order through the League of Nations, through general dis- 
armament, Arbitration, and other methods is futile until 
everybody has been converted to the Catholic faith. We 
have two duties: the first to seek the Kingdom of God; the 
second to promote the observance of natural morality in 
public and in private life. Shall we succeed? God alone 
knows. It is only for us to try. 

The argument for a general reduction of Armaments 
based on moral philosophy is as follows: There is a natural 
society of nations, since all states have need of one another 
and require a law to regulate their mutual dealings. Peace 
within this society is the tranquillity of order and it is 
justifiable to use force to restore this order when disturbed 
and to punish injustice. War declared by the supreme au- 
thority of each state forming a part of the natural society 
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of nations is justified as a means of defence against aggres- 
sion and to right a grave wrong; not as an isolated act of 
personal vengeance but as a deterrent or penal act exercised 
on behalf of the whole society. 

St. Thomas, Vittoria, and Suarez all teach that the prince 
in these circumstances may declare war only because there 
is not a higher tribunal to which the question in dispute 
can be submitted. 

So soon as such a higher tribunal exists, the authority 
to use force for the maintenance or restoration of order 
would, according to this reasoning, pass to the higher au- 
thority. In an organized society of nations acknowledging 
a superior tribunal the use of armaments becomes a function 
of the society and not, except in obvious cases of self- 
defence, of the individual members of this society. 

Thus, Taparelli, in his treatise on Natural Law, says 
that in the evolution of human society the use of arms has 
gradually passed from the smaller to the greater community, 
from the lower to the higher power. He postulated as neces- 
sary to the welfare of nations the establishment of what he 
called the ethnarcic authority, or authority for the whole 
race, which would itself ensure justice for all nations and 
r, or | enable each to reduce to a very small figure the burden of 
ween | its military expenditure. 
tian. It may be urged that disarmament, in this sense of the 
hose —| members of society handing over arms to the head of the 
‘onal § Society or retaining them only to use on behalf of the whole 
dis- § Society, has in the past been one of first rather than one of 
until] — the later developments of civil society. England, for in- 

We [Stance, could hardly be said to be a united kingdom until 
the the firm Plantagenet rule had achieved the disarmament of 
y in the barons, and the Church by the peace and truce of God 
lone § 4nd by the rules of the Franciscan and Dominican tertiaries 
against military service used all its influence to stamp out 
vents | the use of arms by minor feudal lords, thus assisting in the 
tural § development of national unity. 
ther It is in accordance with this trend of thouglit that Bene- 
ace [|iict XV, in his note of August, 1917, to the belligerents fol- 
it is | owing upon the denunciations of Leo XIII, in 1899, and 
rbed | Pius X, in 1911, against the modern competition of arma- 
»au- | ™Ments, combined as part of one indissoluble programme of 
peace, the institution of a higher tribunal (international 
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arbitration), the use of arms by the society of nations (sanc- 
tions against any aggressor refusing to accept arbitration) 
and “the simultaneous and reciprocal diminution of arma- 
ments, in accordance with rules and guarantees to be estab- 
lished hereafter and to a degree consistent with the main- 
tenance of public order within each state.” 

All Catholics will wish to help forward the attainment of 
a state of things in which this programme can be realized 
and will welcome the World Disarmament Conference of 
February, 1932, as a first step in that direction. 

It is evident that the degree to which any one country 
reduces its armaments must depend upon its confidence and 
that of most other nations in international arbitration and 
upon the degree to which it can reasonably expect the inter- 
national society to come to its assistance to stifle aggression. 
We have already noted in these pages the immense progress 
made in developing the institution of international arbitra- 
tion and mediation since the War. This alone moves some 
Catholic thinkers, like Father Stratmann, to say that it is{ 
hardly possible to postulate the existence of the conditions 


of a just war. The Russian situation requires a separate 
study. Here we would say only that the great bulk of the 
armaments of Members of the League of Nations are notori- 
ously maintained for potential use against one another, not 
against Russia. Were they truly united in an international 
society, they could with half the armaments at present at 
their disposal deter or crush any disturber of the peace. 





